
Letters IX

weaknesses in Mormon views (e.g., the
Asian origin of Native Americans,
anachronisms in the Book of Mormon,
etc.) but they didn't try to dissuade us
from going to listen to them.

After leaving university, I became a
geography teacher, which may also help
account for my interest in the history,
geographical distribution, and culture
of the Mormons as a people. I then
worked, until I retired last year, for the
British Ministry of Defence, finishing
as a consultant (not as grand a position
as it sounds). During my twenty-five
years with the Ministry of Defence, I
never met a single British Mormon,
which perhaps illustrates that they oc-
cupy a rather peripheral role in Britain.

There are, I believe, officially
around 180,000 British Mormons,
with perhaps 30,000-50,000 active
members (i.e., less than 0.1 per cent of
the population). The claimed number
of adherents seems to have been static
for some time; and the impression I
have is that, to use management termi-
nology, there is a large input in terms of
personnel and capital simply to retain
market share. In Reading, where I live
and which has a population of approxi-
mately 148,000, I have been told that
the weekly attendance figure at the lo-
cal LDS meetinghouse is around 120.

Keith Baker
Reading, Berkshire, England

Our Pardon for Christ's Sake
Jacob Morgan's article, "The Divine In-
fusion Theory: Rethinking the Atone-
ment," 39, no. 1 (Spring 2006): 57-81,
is an ingenious, though finally uncon-
vincing, synthesis of the much sought

after "mechanism" of the atonement.
As Morgan himself admits, "It [infu-
sion] does not answer the question of
why Christ's suffering was necessary"
(76-77).

The penal substitution theory dis-
cussed by Morgan fails in positing the
suffering and death of Christ as his vi-
carious payment of the penalty due to
us for our transgressions. Again, ac-
cording to Morgan: "If justice was
fully satisfied by Christ it seems that
everyone should be forgiven of their
sins automatically" (61).

Morgan's atonement theory does
not explain the necessity for the sacri-
fice of the Redeemer. Still, he asks the
right question. "The more difficult
problem is explaining why his
[Christ's] suffering should allow us to
be pardoned" (60). Wouldn't it be
nice if Jesus himself would just plainly
and directly answer that one question?
I believe he already has:

Listen to him who is the advo-
cate with the Father, who is plead-
ing your cause before him—

Saying: Father, behold the suffer-
ings and death of him who did no sin
. . . whom thou gavest that thyself
might be glorified.

Wherefore, Father, spare these
my brethren that believe on my
name, that they may come unto me
and have everlasting life. (D&C
45:3-5; emphasis mine.)

Jesus here presents the one and
only, absolutely irrefutable "wrongful
death suit" in that the injustices
Christ suffered for his Father's sake
justify the Father in forgiving us for
Christ's sake. Paul appears to have un-
derstood this: "And be ye kind . . . for-



x DIALOGUE: A JOURNAL OF MORMON THOUGHT, VOL. 39, No. 4

giving one another, even as God for
Christ's sake hath forgiven you" (Eph.
4:32; emphasis mine).

By right of his perfect obedience
and innocence, Christ has the one and
only undeniable right to perfect justice:
"For do ye suppose that ye can get rid of
the justice of an offended God, who hath
been trampled under feet of men that
thereby salvation might come?" (3 Ne.
28:35; emphasis mine).

As God the Father considers the law-
ful penalty due to fallen man and the
counteracting request for the forgive-
ness of men as recompense to His vio-
lated, innocent Son, His only option is
to appease the greater of the two injus-
tices while minimizing the loss to the
lesser one. The Father must spare the
brethren (and, of course, the sisters) of
Christ as he has requested, but only on
condition of our remorse for our sins
and acknowledgement of His Son as our
only savior. "Behold, he [Christ]
offereth himself a sacrifice for sin . . .
unto all those who have a contrite spirit; and
unto none else can the ends of the law be an-
swered" (2 Ne. 2:7; emphasis mine).

Of his suffering in Gethsemane,
Christ said, "I partook and finished my
preparations unto the children of men"
(D&C 19:19; emphasis mine). Geth-
semane was a finishing "preparation"
for the atonement, but it was not the
atonement. Only from the cross did
Christ proclaim: "It is finished" (John
19:30). Gethsemane gives him empathy
and judgment in bearing in his own
person the pain-filled confession of our
sins. Golgotha gains him the recom-
pense of our captive souls by his wrong-
ful death: "Thou hast led captivity cap-
tive" (Ps. 68:18).

Morgan asks rhetorically: "If
Christ volunteered, where is the in-
justice?" (60) I reject the concept that,
because Christ "volunteered" for his
earthly sojourn and mission (so did
we all), then all violence against him
is justified as if, in essence, "he asked
for it." Those who do evil against him
and all the rest of us "volunteers" are
still violators, and the innocent vic-
tims of these violations must still be
recompensed—he, most of all. If
Christ's voluntary status as the sacri-
ficial lamb justifies any injustice
against him, then again how can the
scripture say: "For do ye suppose that
ye can get rid of the justice of an of-
fended God, who hath been trampled
under feet of men that thereby salva-
tion might come?" (3 Ne. 28:35; empha-
sis mine).

The innocent, just, and beloved
Son of God, in perfect obedience to
his Father's will, suffered infinite in-
justice at the hands of devils and men,
that he may justly claim of the Father
his right to an infinite recompense of
the countermanding of every demand
of justice against every repentant soul
who loves him.

I think that the atonement as the
recompense of our lives given to
Christ for his wrongful death is so sim-
ple that even a little child can under-
stand. Remember: "By very small
means the Lord doth confound the
wise and bringeth about the salvation
of many souls" (Alma 37:7).

Michael E. McDonald
Chester, Idaho
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