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and . . . for understanding not only answers,
but also the questions" (p. 114).

Overall, these stimulating essays sub-
stantiate C. S. Lewis's admonition in Mere
Christianity. "If you are thinking of be-
coming a Christian, I warn you you are
embarking on something which is going to
take the whole of you, brains and all. . . .
God is no fonder of intellectual slackers than
of any other slackers" (New York: Mac-
millan Publishing Co., Inc., 1943, p. 75).

The contributors, though heavily
weighted with historians, also include poets,
literary critics, professors, writers, attorneys,
psychologists, philosophers, theologians,
and a scientist or two: Richard D. Poll,
Richard L. Bushman, John T. Kesler, Ken-
neth W. Godfrey, Thomas G. Alexander,
Eugene England, Carlfred B. Broderick,
Francine Bennion, E. Gary Smith, Robert
C. Fletcher, Emma Lou Thayne, Victor B.
Cline, Allen R. Barlow, Mary L. Bradford,
William Clayton Kimball, Laurel Thatcher
Ulrich, Noel B. Reynolds, Leonard J. Ar-
rington, Philip L. Barlow, Bruce W. Young,
Richard L. Anderson, and Richard H. Cra-
croft. Most of these essays are the length
of a modest sacrament meeting talk.

In response to the editor's invitation
"to publicly articulate the reasons for their
steadfast belief in Joseph Smith's prophetic
role and in the restored gospel of Jesus
Christ" (p. xii), some offered essays dat-
ing from, as early as 1966, reprinted from
Sunstone or DIALOGUE articles, a BYU
devotional address, and even, in the case
of Richard Poll's now classic essay distin-
guishing between Liahona and Iron Rod
saints, a sacrament meeting talk. Others,
in the spirit of the New Testament injunc-
tion to "be ready always to give an answer
to every man that asketh you a reason of
the hope that is in you with meekness and
fear" (1 Pet. 3:15), wrote expressly for
this collection spiritual autobiographies of
such honesty, intimacy, humor, and per-
sonal wisdom that they would never pass
Correlation.

Actually these essays provide a wonder-
ful antidote for those of us who have over-
dosed on abstract speculative theology and
the indignation industry which sometimes
flourishes in submissions to DIALOGUE and
Sunstone. They are illuminating, affirma-
tive essays, the best testimony meeting you
are ever likely to attend.

God's Hand in Mormon History
The Church in the Twentieth Century:

The Impressive Story of the Advancing
Kingdom, by Richard O. Cowan (Salt
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including bibliography, index, photographs,
and charts. $11.95.

Reviewed by Gary James Bergera, pub-
lisher, Signature Books, Salt Lake City.

FOR RICHARD O. COWAN, a professor of
LDS history at Brigham Young University
specializing in twentieth-century Mormon-
ism, the history of the Mormon kingdom
is not only the religious success story of the
last 2,000 years but the inspiring witness
to an increasingly secular society of God's
personal and continuing involvement with
humanity.

In The Church in the Twentieth Cen-
tury, Cowan faithfully chronicles that tri-
umphal history, producing a useful but
sometimes cursory introduction to Mor-
monism's near-phenomenal growth, its suc-
cessful adaptation to its environment, and
its victories in overcoming many of the
problems associated with rapid growth.
What he necessarily sacrifices in terms of
depth, Cowan makes up for in breadth,
painting a vast panorama of impressive
accomplishments and simple faith — all of
which seems to have marked virtually every
aspect of the Church's encounter with the
modern, gentile world.

As both a Mormon historian and
teacher of religion at BYU, Cowan is aware
that some ranking Church leaders have
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semi-officially criticized recent Mormon his-
tories as being too "secular" and so frankly
acknowledges at the outset that "even
though the Lord has worked through
fallible human beings and institutions, I
am convinced that his hand can be seen,
not only in specific incidents where in-
spired guidance was obvious, but also in
the overall progress of his kingdom during
the present century" (p. ix).

Indeed, it is clear that although the
book is directed primarily to Mormon
readers, both Cowan and his publisher
view this new history as a potential mis-
sionary tool. But such an explicitly faith-
promoting approach, while undoubtedly re-
assuring to some readers, presented me, at
least, with several problems.

First, I found Cowan's repeated em-
phasis on divine intervention in Mormon
affairs sometimes distracting. At what
seemed to be virtually every turn of events,
Cowan finds indisputable evidence of the
hand of the Lord. Eventually, the Lord
appears to be almost everywhere, at every
level of the institution, personally guiding
his chosen leaders (usually men) in every
important decision confronting the Church.
This is especially apparent in those chap-
ters dealing with the welfare program of
the 1930s, the missionary program follow-
ing World War II, the correlation program
of the 1960s and 1970s, and the destiny of
the Church.

In fact, towards the end of the book, I
found myself asking, somewhat exasper-
atedly, I suppose, which event in Mormon
history the Lord hadn't had his hand in
and how he managed to have time to do
anything else but supervise his church,
which seemed unable to function very long
without him. More importantly, however,
the more the Lord surfaced in Cowan's
narrative as an active participant, the less
of an impact his presence seemed to make.
Whatever Cowan's intentions, I can't help
but wonder if such an approach might
actually trivialize the very thing it seeks to
highlight.

Second, Cowan's use of sources occa-

sionally raised some nagging questions. As
proof of the Lord's intimate involvement
with his church, Cowan sometimes relies
heavily, and apparently without critical
evaluation, on the reminiscences and recol-
lections of the men involved (see, for exam-
ple, pp. 179-80, 225-26). Usually recorded
many years after the events they describe,
these testimonials unfortunately lack the
contemporariness that would have lent
Cowan's conclusions of the Lord's par-
ticipation greater plausibility. For it is
difficult not to wonder whether the memo-
ries of these witnesses have been affected
by the passing of so many years.

Third, Cowan's commitment to the
"official" (i.e., faith-promoting) version of
Mormon history seems to have affected
some of the historical "facts" upon which
he bases his reconstruction of the past. For
example, he too readily accepts the official
version of the 1911 evolution controversy
at BYU, writing that "these [i.e., four]
teachers were dismissed" (p. 116). Actu-
ally, two of the teachers resigned, one was
fired, and the fourth resigned four years
later in 1915. He refers to Polynesians as
"sweet" and "lovable" — no other race is
described in this way — and suggests that
because of this the Church has flourished
among them (p. 268). He discusses briefly
the Church's position on women and the
Equal Rights Amendment (pp. 329-30,
397-98), but not Sonia Johnson or the
Church's direct involvement in various anti-
ERA movements. His discussion of tem-
ples and temple work assumes a Mormon
audience, which is unfortunate because I'm
certain that, given the Church's intensive
temple-building program, many non-
Mormons would be interested in reading
more about this topic.

This institutional focus also affects
Cowan's discussion of the 1978 revelation
on blacks and the priesthood. Cowan
echoes the official rhetoric, consistently re-
ferring to the announcement as "the 1978
revelation . . . extending the priesthood to
worthy males of all races" (p. 391). With-
out knowing that before 1978 only black
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