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maintained a strong military stance, requiring all men between 18 and 45 years
of age to serve in the territorial militia, the Nauvoo Legion, while boys 14 to
16 years old served in the "Juvenile Rifles," and men between 45 and 75 years
of age comprised the "Silver Greys." 12 This reinforced the popular image of
Mormonism as a militaristic religion.

Moreover, in early Utah, Mormon rhetoric often threatened destruction
upon the enemies of the church, especially during the first decade of Utah's
settlement. But like the bombast of Rigdon in Missouri, it was primarily literary
metaphor.13 Some isolated Mormons in the southern settlements of Utah took

12 For an account of Mormon relations with the Indians during the overland trail experi-
ence, see William Clayton, William Clayton's Journal, Lawrence Clayton, ed. (Salt Lake
City, Utah: Deseret News Press, 1921), pp. 44-45, 80-81, 86-87, 104, 181-82; Roberts,
Comprehensive History, 4:33—51; Ralph Hansen, "Administrative History of the Nauvoo
Legion in Utah" (M.A. thesis, Brigham Young University, 1954), pp. 10, 23; Lawrence G.
Coates, "A History of Indian Education by the Mormons, 1830-1900" (Ph.D. diss., Ball
State University, 1969), pp. 70-221.

13 Mormon hyperbolic threats were common prior to 1858. See Journal of Discourses,
2: 186 (discourse delivered by Brigham Young 15 Feb. 1855) ; 2:311 (discourse delivered by
Young 8 July 1855); 5:110 (discourse delivered by George A. Smith 2 Aug. 1855). Con-
temporaries of Brigham Young and many current historians accept the hyperbole of Brigham
Young and other leaders at face value, which is exactly what Young intended. In his public
sermons and in conversations with non-Mormons, Young generally adopted a bellicose stance,
threatening destruction upon apostates and gentile armies. In his private conversations with
trusted associates, however, Young revealed an abhorrence of war and bloodshed. (Lee,
Diary, 17 March 1846; Wilford Woodruff, Journal, 15 April 1856, 26 Feb. 1858, LDS
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the rhetoric seriously in 1857 during the war hysteria caused by the unan-
nounced march of federal troops on Utah. The result was Mormon participa-
tion in the massacre of an emigrant train at Mountain Meadows, an incident
which horrified Brigham Young when he learned of it.14 After that awesome
and much celebrated tragedy, the inflammatory rhetoric and threats virtually
ceased as Mormon leaders became aware of the unforeseen outcome of their
primitive psychological warfare.

When the Utah expedition was ordered to the territory in 1857 by Presi-
dent James Buchanan to suppress a presumed but actually nonexistent rebel-
lion, the Mormons feared extermination and could easily have resorted to
bloodshed. Instead, however, they obeyed Young's order to follow a scorched
earth policy and not to fight. When members of the Nauvoo Legion burned
federal supply trains to aid the war of attrition against the army, they did so
without his knowledge or authorization. When confrontation finally seemed
imminent, he adopted the "Sebastopol plan," which had recently attracted
world sympathy in the Crimea: he ordered a general evacuation and a burn-
ing of Mormon settlements in preparation for still another pacifistic hegira into
the wilderness. In 1858, peaceful settlement of the difficulties ended the
strangely nonviolent "Utah War." 15

The events of 1857 seem to have been a turning point in the attitudes of
the Mormon leaders toward violence and war. Inflammatory rhetoric had
contributed to the paranoia which pressed some Mormons into committing a
massacre, whereas passive resistance had won the right of the Mormons to the
land they had conquered. At the close of this bloodless conflict, Young furi-
ously condemned all war: "Our traditions have been such that we are not apt
to look upon war between two nations as murder; but suppose that one family
should rise up against another and begin to slay them, would they not be taken
up and tried for murder? Then why not nations that rise up and slay each
other in a scientific way be equally guilty of murder." 16 War for any reason
became anathema to him.17

Church Archives). By threatening destruction, Brigham Young hoped to intimidate enemies
of the Mormon kingdom. When rhetoric failed, Young withdrew pacifistically, as he did in
Missouri, Nauvoo, and in the Utah War. The sensationalistic claims of Mormon vengeance
in Utah can be found in William A. Hickman, Brigham's Destroying Angel: Being the Life
Confession and Startling Disclosures of the Notorious Bill Hickman, The Danite Chief of
Utah (New York: G. A. Crofutt, 1872). Hickman claimed his crimes were committed with
the sanction of Church leaders, but, as early as 1859, they were privately repudiating him
and his claims. Wilford Woodruff, Journal, 31 Aug. 1859.

14 The standard work on this subject is Juanita Brooks, The Mountain Meadows Mas-
sacre, rev. ed. (Norman: University of Oklahoma Press, 1970) ; see also Hofstadter and
Wallace, American Violence, pp. 316-20.

15 Norman F. Furniss, The Mormon Conflict, 1850-1859 (New Haven, Conn.: Yale
University Press, 1960), pp. 119-203. Young in 1859 referred to his opposition to the burn-
ing of the supply wagons. LDS Historian's Office Journal, ms., 4 Oct. 1859, LDS Church
Archives.

16 Journal of Discourses, 7:137 (discourse delivered on 18 Dec. 1859).
17 Some writers have suggested that Brigham Young did not hesitate to have the Utah

militia forcibly suppress the schismatic Morrisites of Utah in 1862 in the so-called Morrisite
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When the American Civil War began, Young kept the Mormons and Utah
with the Union but declined to involve them in the conflict. With theocratic
aplomb, ex-Governor Young granted Lincoln's request for men to guard the
mail routes in the territory but sourly commented that "all this does not prove
any loyalty to political tyrants." 1S Young regarded the Civil War as insane,
criminal, and tragic.

I care for the North and the South and if I had sufficient power with the Lord,
I would save every inocent man, woman and child from being slaughtered in this
unnatural and almost universal destruction of life and property. I pray that the Lord
Almighty will so order it that all those who thirst for the blood of their fellowmen may
be found in the front ranks that they may be cut off speedily and the war come to an
end, that the innocent may escape.10

Aside from pacifistic motivations, Young was unwilling to involve Mormons in
a conflict which would not benefit the Mormon kingdom.

Young's successor, John Taylor, continued a pacifist theme and argued
that even though wars and bloodshed were inevitably going to plague all
nations, "these things are with the people and with God. It is not for us."
When these wars occur, he argued, the role of the Latter-day Saints should be
to preach the gospel and establish a haven of peace to which the people may
escape from the warring nations. Questions of national interest were clearly
secondary to the welfare of the Latter-day Saints. Therefore, Mormon leaders
consistently preached against participation in national wars, and scoffed at the
folly of European wars.20

Peace again ended for the Mormons when the federal campaign against
Mormon polygamists began in the 1880s. Ill feeling ran high on both sides of
the conflict between the Mormons and federal authority, and on at least two

War. See Nels Anderson, Desert Saints: The Mormon Frontier in Utah (Chicago: Univer-
sity of Chicago Press, 1942), pp. 223-24. The Morrisite War has yet to be adequately ex-
amined, but several factors should be considered before alleging that Brigham Young and the
Mormons suppressed this schismatic group by force of arms. First, Young was not the gov-
ernor of Utah in 1862 and the militia was not under his direction; second, the non-Mormon
chief justice of Utah, John F. Kinney, authorized the arrest of the Morrisite leaders for crimi-
nal activities and also authorized the use of a military force to arrest them; and, third, the
federally-appointed secretary of state of Utah and acting-governor, a non-Mormon named
Frank Fuller, ordered the militia to arrest the Morrisite leaders, by force if necessary. See
Hubert Howe Bancroft, History of Utah (San Francisco: History Company, 1890), pp. 615—
20; Orson F. Whitney, History of Utah, 4 vols. (Salt Lake City: George Q. Cannon & Sons,
1892-1904), 2:48-57; M. Hamlin Cannon, "The Morrisite War," American West, 7 (Nov.,
1970): 5-9, 62.

18 Journal of Discourses, 10: 107 (discourse delivered 8 March 1863).
19 Ibid., 10:272 (discourses delivered 6 Oct. 1863).
20 Ibid., 19:305-6 (discourse delivered 8 April 1878). One scholar has suggested that

the pacifistic reputation of the Mormons was sufficient to make Utah a refuge during the
Civil War for deserters from both sides of the conflict. See Robert Joseph Dwyer, The Gentile
Comes to Utah: A Study in Religious and Social Conflict (1862-1890) (Washington, D.C.:
Catholic University of America Press, 1941), p. 7. The present writer is also aware of
European Mormons, who deserted their nation's armies or fled conscription and emigrated to
Utah during the nineteenth century. A thorough demographic study, however, will be neces-
sary to determine to what extent Utah was regarded as and actually became a pacifist refuge
during the nineteenth century.
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occasions unarmed polygamists were gunned down by federal deputies.21 Un-
doubtedly recognizing the possibility of violence during the federal campaign
against polygamy, Mormon apostle Franklin D. Richards told the church mem-
bership that, unlike God's people of ancient times, the Latter-day Saints were
not authorized to shed blood. Citing the example of King David, whom God
did not permit to build the ancient temple because "he had been too much a
man of war," the apostle urged the Saints to keep themselves free from such
evils and thereby remain worthy to build modern temples.22

Although nineteenth-century Mormonism has been regarded as primarily
bellicose and militaristic by some authors,23 Mormon theology and activities
had clearly reflected both militarism and pacifism.24 To some extent, the mili-
tary spirit had been active throughout the nineteenth century and was a legiti-
mate part of the Mormon heritage of Zion's Camp, the so-called Danites, the
Nauvoo Legion, the Mormon Battalion, the Utah War, and Utah's Indian
wars. Underlying these external manifestations, however, had been a pacifistic
undercurrent which had subdued the demonstrations of militarism. The passive
endurance by most Mormons of the Missouri depredations, the surrender of
Joseph Smith to his enemies at Nauvoo, the nonviolent departure from Nau-
voo, the scorched-earth resistance during the Utah War, the willingness to flee
Utah rather than resort to force of arms, and the nonviolent resistance to the
federal campaign against polygamy were all part of the pacifistic tradition of
Mormonism.

21 Roberts, Comprehensive History, 6:116-17, 162-63.
22 Journal of Discourses, 2 3 : 1 0 7 - 8 (discourse delivered on 8 Apri l 1882 ) .
23 Bailey, The Armies of God, p p . 1-2.
24 This duality is alluded to in Gaylen L. CaldwelPs "Mormon Conceptions of Individual

Rights and Political Obligation" (Ph.D. diss., Stanford University, 1952), p. 183, and in
Robert Jeffrey Stott, "Mormonism and War" (M.A. thesis, Brigham Young University,
1974). The ambivalence on warfare and pacifism has enabled Mormon polemicists to
approach pacifism from both unsympathetic and sympathetic viewpoints. Mormon political
conservative Jerreld L. Newquist, in his compilation, Prophets, Principles and National Sur-
vival (Salt Lake City: Publishers Press, 1964), pp. 468-87, uses quotes from twentieth-
century LDS leaders to emphasize the importance of American isolation from foreign wars
and the importance of defensive warfare by Americans. Representing an ultra-conservative
political viewpoint among Mormons, Richard Vetterli's The Constitution by a Thread (Salt
Lake City: Paramount Publishers, 1967), pp. 99, 106, 248-98, aligns pacifism with com-
munist conspiracy and demonstrates a positive enthusiasm for militarism as an alternative
for Mormons. A doctrinal analysis of the Mormon position on war by Hyrum L. Andrus,
"War and the Saints," appears on pages 246—68 of Richard Vetterli's The Challenge and the
Choice (Salt Lake City: Bookcraft, 1969). Andrus's essay acknowledges the Mormon pre-
dilection for peace, but devotes most of its attention to Mormon militaristic justification
consonant with Vetterli's emphasis against pacifism, against military disarmament, and for
military response to subversives and foreign enemies. In contrast to all of the above, Gordon
C. Thomasson's War, Conscription, Conscience and Mormonism (Santa Barbara, Calif.:
Mormon Heritage, 1971), presents a collection of official and unofficial statements against
war which indicate that pacifism is a legitimate alternative for Mormons. Implicit in
Thomasson's potpourri is an effort to justify contemporary resistance against the Vietnam
war by Latter-day Saints. All of these writers overlook or disregard the complexity of the
Mormon position on war and pacifism, although Thomasson does acknowledge that he is pro-
viding only an alternative Mormon viewpoint.
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Beyond the external manifestations were two ideological premises which
reinforced selective pacifism. First, there was a theological framework which,
although allowing for defensive warfare, extolled pacifism as the highest good.
More significant was the Mormon attitude that national matters were subordi-
nate to the welfare and progress of the Kingdom of God. This philosophy was
the basis for the Mormon policy of selective pacifism. If passively enduring
the onslaughts of mobs or armies would benefit the kingdom, then the Mor-
mons would do so. If it was not to the advantage of the Mormon kingdom
to engage in a national conflict (as in the American Civil War), then the
Mormons remained aloof. If militarism was to the advantage of the Mormon
kingdom in a particular situation, then the Mormon prophet called upon the
Latter-day Saints to take up arms in defense of the kingdom. As a state-within-
a-state, the Mormon community's response to war had assumed that these
prerogatives would always be open to the prophet. This ambivalent heritage
presented a complex matrix upon which the Mormons had to draw for their
reactions to the Spanish-American War.

When the United States moved toward war with Spain in 1898, Utah had
been a state in the Union barely two years. Repeated efforts to obtain state-
hood had been made by Utahns since the conclusion of the Mexican War.
Six proposed state constitutions (1849, 1856, 1862, 1872, 1882, 1887) had
been submitted to Congress with petitions for statehood, only to be rejected
or tabled indefinitely. The Mormons were unpopular: their political and eco-
nomic domination of the West alarmed federal officials, and their practice of
plural marriage outraged the sensibilities of the nation.

Lacking the sovereignty of statehood, the Mormons of Utah Territory (es-
tablished by the Compromise of 1850) found their prerogatives successively
undermined by the federal government. The territorial court system was re-
structured to eliminate Mormons from the judiciary; legislation was enacted
which prevented Mormon polygamists from serving on juries, voting, or hold-
ing public office; Mormon immigrants were denied entry to the United States
merely because of their belief in polygamy; alien Mormons in Utah were denied
naturalization by federal judges on the same grounds; and the common law
protections preventing a wife from testifying against her husband were denied
to wives of polygamists. In 1887 the LDS church was disincorporated by fed-
eral law, its properties and monies were confiscated, and numerous Mormon
leaders were jailed for practicing polygamy.25

In 1890, the United States Supreme Court gave approbation to the ex-
tremes of the anti-polygamy crusade by upholding the constitutionality of legis-
lation which denied all rights of citizenship merely because of membership in
the Mormon Church.26 Faced with such severe sanctions, LDS President Wil-

25 See Gustive O. Larson, The "Americanization" of Utah for Statehood (San Marino,
Calif.: Hun t ing ton Library , 1971) . T h e federal " ra id" against polygamists was accomplished
through liberal in terpre ta t ions by federal appointees of the anti-polygamy Edmunds Act of
1882. T h e economic a t tack against the L D S Church was accomplished through the Edmunds-
Tucker Act of 1887.

26 Davis v. Beason, 133 U .S . 333 (1890) .
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ford Woodruff announced in September 1890 that polygamy should cease
among the Mormons. The public abandonment of polygamy and the dissolu-
tion of the Mormon political party, "the People's Party," the following year
contributed to an "Era of Good Feeling" among the Mormons, their gentile
neighbors in Utah, and the federal government.

As the political, economic, religious, and social relations in Utah began
to reflect the norms of American society, Congress became responsive to Utah's
long efforts for statehood. Amnesties were granted by the U.S. President to
polygamists in 1893 and 1894, and an enabling act was issued which prepared
the way for Utah's statehood. Utah adopted its seventh proposed constitution
in 1895 and gained statehood in 1896. Two years later the United States was
verging on war with Spain. Now a state in the Union, Utah was unable to
maintain the aloofness characteristic of its position during the Civil War.
Utahns, and therefore the predominant church in Utah, were inextricably in-
volved in the nation's commitments.

The conflict with Spain centered on Spain's rule over Cuba. The efforts
of the Cubans to revolt against the Spanish rule in 1868-78 and 1895-98 were
generally approved by Americans. Stories of Spanish atrocities in Cuba were
exaggerated and even fabricated by the yellow journalism of Joseph Pulitzer
and William Randolph Hearst in the 1890s. Moreover, the nationalistic fervor
to compete with the European powers in territorial expansion and world power
found many Americans advocating that the nation enter the imperialistic com-
petition of the turn of the century. American sentiment, already bellicose, was
inflamed when the U.S. battleship Maine was blown up in Havana Harbor
15 February 1898. Official as well as public sentiment in America held that
the Spanish had deliberately destroyed the ship in retaliation for America's pro-
Cuban stance. Diplomatic relations between the two nations progressively
deteriorated while war hysteria in the U.S. mushroomed. Finally, in April
1898, Congress declared that a state of war existed between the United States
and Spain.27

Officially, Utah was in the forefront of the clamor for war. On 8 February
1898, Utah's Senator Frank J. Cannon, son of the first counselor of the LDS
presidency, introduced a resolution in the U.S. Senate in which he stated that,
if Spain refused to grant the independence of Cuba on or before March 4,
"the Government of the United States will on that date recognize the belliger-
ency of the Cuban patriots and will within ninety days thereafter assert the
independence of the Republic of Cuba." This was a week before the Maine
was destroyed. On 29 March 1898, nearly a month before war was declared,
Utah's Senator Joseph L. Rawlins introduced a resolution declaring war on

27 For general studies of the Spanish-American War, see Jack Cameron Dierks, A Leap to
Arms: The Cuban Campaign of 1898 (Philadelphia: Lippincott, 1970) ; Philip S. Foner, The
Spanish-Cuban-American War and the Birth of American Imperialism, 2 vols. (New York:
Monthly Review Press, 1972); H. Wayne Morgan, William McKinley and His America
(Syracuse, N.Y.: Syracuse University Press, 1963) ; and Richard H. Titherington, A History
of th* Spanish-American War of 1898 (1901; reprint ed., Freeport, N.Y.: Books for Libraries
Press, iy/1).
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Spain, and on April 5, he urged the Senate to declare war without waiting for
President William McKinley to request it.2S

Despite the bellicose pronouncements of Utah's senators in Congress, the
position of the Mormon Church tended toward restraint in the developing
crisis with Spain. On February 16, an editorial in the church organ, the
Deseret Evening News, praised the "chivalrous" aid which the Spanish officials
in Havana gave to the wounded Americans on the Maine. Concerning the
cries of Spanish responsibility for the incident, the editorial continued, "There
can, of course, be no suspicion that the Spanish officials are in any way respon-
sible for the destruction of the ship." The day following, however, the editorial
reflected greater willingness to acknowledge Spanish responsibility for the ex-
plosion. As the national war fever increased, the Deseret News returned to its
original position, affirming on March 28 that neither the Spanish government
nor officials in Cuba were responsible for the incident.20 While the press of the
nation was feeding the fires of war fever, the Mormon press was taking a more
cautious position.

With respect to the war fever itself, the Mormon position tended to regard
the rise of militarism in the United States with concern. In an editorial entitled
"The Age of Militarism," the Deseret News criticized German and, by implica-
tion, American militarism. The editorial reasoned that the rise of one national
military power would cause an inevitable chain of militaristic reactions by the
other world powers, resulting finally in one war after another.30 Two days
later, at the conference of the Salt Lake Stake of Utah, Joseph M. Tanner,
president of Utah Agricultural College at Logan, criticized America's war
spirit and the falsification of the news by the popular press.31 He was followed
by Joseph F. Smith, second counselor in the LDS first presidency: "Pres. Smith
followed deploring the spirit of war that is abroad in the land. He said if it
were not for war we would be burdened with the pension list; that costs our
nation Millions of dollars." 32 The suspicion of national militarism reflected
one aspect of the previous Mormon tradition.

The imminence of war with Spain was shown in the addresses given to the
annual general conference of the LDS church in Salt Lake City, April 6-8 and
10, 1898. On April 7, several LDS authorities specifically referred to the war
situation. Apostle Matthias F. Cowley introduced the subject by saying that,
in the eschatological wars of nations, the people declining to shed blood must

2 8 E m p h a s i s a d d e d . Cong. Rec, 55 Cong . , 2 sess. ( 1 8 9 8 ) , 1534, 3 2 9 3 ; " J o u r n a l His to ry
of the Church," 5 April 1898, p. 2, LDS Church Archives.

2 9 Deseret Evening News, 16-17 Feb . and 28 March 1898.
30 Ibid., 10 March 1898.

si Ibid., 14 March 1898.
32 Angus M. Cannon, Journal, 12 March 1898, LDS Church Archives. Cannon recorded

that officials of the Deseret Evening News "refused to publish anything of what Pres. Smith
said." This was apparently to avoid criticism of him by the non-Mormon community. The
above excerpt from Cannon's journal is apparently the only recorded account of Smith's
antagonistic statements about war on this occasion. See Deseret Evening News, 14 March
1898.
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flee to Zion for safety and peace. Apostle Brigham Young, Jr., followed with
the comment that, in order to be a haven of peace for those who decline to
shed blood, Zion must be separate from the pollution of the world. He was
followed by a lesser Mormon official, Brigham H. Roberts, who cited the pres-
ent war spirit as fulfillment of prophecy and, referring to the preceding remarks
of Young, quoted from the Doctrine and Covenants, beginning, "Abide ye in
the liberty wherewith ye are made free; entangle not yourselves in sin, but let
your hands be clean until the Lord come" (D&C 88:86). Apostle John Henry
Smith indicated that the Saints abhorred war but were loyal to the nation.
Although Apostle Francis M. Lyman introduced the possibility of engaging in
war, he affirmed, "The last thing for Christians to ever do is to fight for
peace." 33 During the first three days of the conference, Mormon dualism on
the issue of war was implicit in the discourses of the authorities, but there was
no sharp demarcation between the viewpoints. Most significant is the fact that
virtually every pacifistic sentiment was aligned with the welfare of the Mor-
mon kingdom.

After the U.S. War Department on April 10 announced its decision to call
for 80,000 men from the militia, war had not only become more imminent, but
the possibility of Mormons engaging in it had become a reality. The problem
was reflected in a sharper division of attitude which appeared in the final after-
noon session of the LDS general conference on April 10.

Sixteen years earlier Apostle Franklin D. Richards had cautioned the Mor-
mons against shedding blood in war and he now returned to the theme. Stress-
ing the necessity to remain at peace and offer a haven for those who flee war,
he added: "Nations are ready to go to war and anxious for the opportunity. It
seems as if the spirit of war had gone forth until great men who pose as patriots,
and would like to be considered statesmen, are ready and clamoring for war.
Latter-day Saints have always taught the principles of peace and good will." 34

Now that the War Department had called upon the state militias, his remarks
approached an overt encouragement for Mormon pacifism in a U.S. war.
Moreover, his slur against surrogate patriot-statesmen struck not only against
the nation's leaders, but also against the activities of Utah's two senators, one
of whom was the son of George Q. Cannon, first counselor to the president of
the church.

When George Q. Cannon began the concluding discourse of the con-
ference, his remarks were stated as a direct response to those of Richards:
"The remarks which have been made by Brother Franklin D. Richards con-
cerning the position the inhabitants of the earth are in, and particularly our
position, and his reference to the revelation that was read the other day con-
cerning the necessity there would be for those who desired peace to flee to Zion,
suggests the reading of some promises and predictions that the Lord has made
concerning this land." 35 Cannon continued with quotes from the Book of

33 Conference Report (Salt Lake City: Church of Jesus Christ of Latter-day Saints,
1898), pp. 9, 24-28, 31, 56, 58-59.

s* Ibid., pp. 81-82.
35 Ibid., pp. 83-88; italics added.
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Mormon concerning the western hemisphere: that it would be a land of liberty,
having no kings, and being fortified by God against its enemies. After com-
menting on the previous willingness of Mormons to die for their religion, he
added: "We should be equally willing, if it should be necessary, to lay down
our lives for our country, for its institutions, for the preservation of this liberty
that these glorious blessings and privileges shall be preserved to all mankind,
and especially to those with whom we are immediately connected." 36

Although his remarks fell short of an official rebuke of Richards, they con-
stituted a repudiation of the suggestion that Mormons refuse to participate in
the impending war. The Mormon tradition of ambivalence concerning war
had resulted in an observable cleavage within the hierarchy concerning the
advisability of supporting an American war in 1898. In response to the paci-
fistic inclinations of his associates in the hierarchy, George Q. Cannon, known
to his contemporaries as the "Mormon Premier," 3T had clearly become the
advocate of the militaristic side of the Mormon tradition.

The editorials of the Deseret News (whose editor was John Q. Cannon, a
son of George Q. Cannon) had already assumed Mormon participation if war
occurred. As early as March 9, an editorial had stated: "The demand now is
not only peace, but peace with honor." 38 After giving a grisly description of
the inhumanity of war, the editorial of March 31 nevertheless affirmed that,
"If our glorious Union shall become involved in war, she will never number, in
all her armies, a truer, braver, or better soldier than the Mormon recruit."
With respect to the question of religious pacifism, John Q. Cannon's editorial
of April 18 amplified his father's position with the argument that "a robust
common sense" refuted the idea that Christianity precluded war.39 As the
nation moved more definitely toward war in 1898, it received the support of
the Mormon Church through President Cannon, and his sons in Congress and
on the staff of the Deseret News.

The reaction of the people of Salt Lake City to the departure of the troops
from Fort Douglas was also supportive of the impending war effort. The 24th
Infantry, comprised of Negro soldiers, had been stationed in Salt Lake City
since October 1896. When the troops marched to the train depot on April 20,
1898, the populace wildly cheered them.

The scene that was presented at the depot while the troops were boarding the
trains has seldom been equalled in its manifestation of popular feeling and enthusiasm
in the intermountain region. A vast and dense mass of humanity packed the depot
grounds, and wave after wave of thunderous cheering rose from it while the soldiers

36 Mark W. Cannon, "The Mormon Issue in Congress, 1872-1882, Drawing on the
Experience of Territorial Delegate George Q. Cannon" (Ph.D. diss., Harvard University,
1960), p. 4.

37 Deseret Evening News, 9 M a r c h 1898.
38 T h e c h a r a c t e r of w a r was described in these t e rms : " W a r means a sudden and awful

dea th to m a n y m e n ; t he m a i m i n g and mangl ing of many m o r e ; the ravishing of pure w o m e n ;
the murde r of innocent chi ldren." Ibid., 31 March 1898.

39 Ibid., 18 Apri l 1898.
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